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10. Conclusion 
 
As an alternative to the collection hypothesis, I set out to develop and test the 
minority hypothesis that GPhil reflects Valentinian baptismal instruction. I found the 
key to develop this hypothesis in the composition of the text. It seems the author used 
textual markers to organize and probably memorize the material. The division in three 
parts and twelve textual units – consisting of pre-baptismal instructions, mystagogy 
and exhortation – conforms to known patterns of Christian baptismal instructions. The 
twelve units allow us to reconstruct a rhetorical strategy that seems particularly suited 
to convince candidates with a mainstream Christian background.  

The baptismal instruction hypothesis does not require changes in the text or in its 
order. No interpolations need be assumed. The text as it stands fits the hypothesis. 
The practice of note-taking and the secrecy associated with baptismal instructions 
explain its enigmatic style. The existence of collections like the Gospel of Thomas 
that precede our document in Nag Hammadi Codex II explains why the compiler of 
this codex felt no need to work up the notes into a text reflecting what was actually 
spoken during instruction. GPhil could be included in Codex II as a collection of 
enigmatic sayings and thoughts.  

In contrast to the collection hypothesis as developed by Martha Lee Turner, the 
baptismal instruction hypothesis also explains the order of the paragraphs and the 
recurrence of certain themes. The hypothesis also proves useful for interpreting the 
text. The form of the rituals seems no different than the rites of mainstream Christians 
in the West, consisting of baptism, chrismation and eucharist. But the interpretation of 
these rituals is distinctly Valentinian, centered around the mystical redemption of the 
believer and union in the bridal chamber. The theology, likewise, is Valentinian, 
possibly in the tradition of Heracleon. The dominant group within the community 
consisted of relatively well-to-do Hellenistic householders, seemingly without civic 
roles or authority. The group tried to remain within mainstream Christianity with 
which it shared its rituals and scriptures, and from which it drew its recruits. It is a 
likely scenario that these baptismal instructions had their origins in the second half of 
the second century in Rome and were written down in Alexandria in the first half of 
the third century. 
 
Given these findings I conclude that the baptismal instruction hypothesis should be 
given preference over the collection hypothesis in the explanation of the origins of 
GPhil. 
 

Further research 
 
This conclusion opens up new areas of research with regard to GPhil, Valentinian 
Christians and early Christianity in general: 
• Following the text-critical commentaries by first generation scholars, it is now 

conceivable to write a more interpretative commentary, for example a socio-
rhetorical commentary on GPhil. It will also be possible to decide between 
possible reconstructions of certain lacunae with more contextual information than 
before. 

• The localisation of the text in the practices of a specific community makes GPhil 
an important witness to the social history of Valentinians and their interaction 
with mainstream Christianity. If my suggestion that GPhil stands in the tradition 
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of Heracleon is correct, this would greatly increase the material available for 
reconstruction of this particular type of the Valentinian movement.  

• Finally, GPhil is an indirect witness to the environment of mainstream 
Christianity, especially if it reflects the situation in a particular place and time, 
possibly Alexandria in the early third century CE. For the study of early Christian 
liturgy GPhil can be important as the oldest baptismal catechesis that has been 
preserved, even if only in the forms of notes. 
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