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3. New Critical Thought: Critical Traditions in the 

Second Half of the 20th Century136 

 

 

 This chapter introduces and explains the thoughts of three important French 

philosophers who came to prominence in the second half of the 20th century. While 

Foucault and Derrida are discussed as post-structural thinkers, unlike them Bourdieu 

is introduced under the heading of critical sociology. Although this categorisation is 

not crucial and decisive, it is analytically useful for this dissertation and is able to 

illustrate the major differences. Post-structuralism critiques the structures that have 

been sedimented in the society and attempt to disrupt and deconstruct them, while 

critical sociology tries to provide alternative explanations to the mainstream 

discussions of society. Critical sociology has poststructuralist elements as well, 

however, it focuses on the analytical aspects more than deconstructing.  

 Therefore, Foucault, Derrida, and Bourdieu, in this sense, belong to a new 

critical group which can also be dubbed as non-Frankfurt critical theory. Discussions 

of objectivity, subjectivity, and dialectical conciliation hint at this correspondence. I 

call this category ‘new critical thought’ to distinguish it from the Critical Theory of the 

Frankfurt School and prevent any confusions regarding the usage of the term critical 

theory.  

 These thinkers are also critical theorists but they are not part of the Frankfurt 

tradition and, as argued by this dissertation, their thought is the culmination of the 

French Enlightenment that has been explored in Chapter 2. They are important as they 

are the main figures that inspired the Paris School of critical security studies. In order 

to understand the position and perspective of the Paris School, it is imperative to 

understand the central ideas and themes these philosophers put forward. This will also 

allow me to pinpoint the role of emancipation and the Enlightenment in the French 

branch of critical theory.  

  

                                                
136 I would like to thank Bilge Duruturk, who is an expert on post-structuralism, for her comments and 
suggestions on my reading of these thinkers.  
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3.1. Post-structuralists: Foucault and Derrida 
 

 

 

 Michel Foucault (1926-1984), without a doubt, has been one of the most 

influential thinkers of the 20th century. He has often been dubbed as a poststructuralist 

thinker based on his rejection of structuralist views championed by the likes of Claude 

Lévi-Strauss and Jacques Lacan. Although poststructuralism may not be what Foucault 

would like to be called, it is useful for our analytical purposes to distinguish him (and 

Derrida) from other philosophers of their times. He cautions us as he says “do not ask 

who I am and do not ask me to remain the same”.137 Foucault was interested in 

knowledge, power, and self which were reflected in the human sciences, politics, and 

ethics.138 His works were deeply influenced by Kant and Nietzsche while criticising 

Marxian conceptions of history. Furthermore, despite major disagreements with 

Jürgen Habermas, Foucault’s thoughts, in essence, have a strong connexion to the 

Frankfurt School as well.  

 Foucault’s preoccupation with knowledge and power would certainly have 

bearings for the discipline of IR. His works were introduced into the IR literature 

through emerging poststructural approaches by Richard Ashley, James Der Derian, 

Michael Shapiro, and R.B.J. Walker.139 In today’s IR, he has a prominent place as 

especially European textbooks refer to him in their poststructuralism chapters and his 

understanding of power is being voiced frequently. For understanding his 

contributions and relevance, it is useful to focus on particular concepts such as 

‘biopower’ (‘biopolitics’), ‘genealogy’, ‘dispositif’, and ‘governmentality’.  

 Foucault’s understanding of power follows the historical transformation of it 

from disciplinary to productive. For him, “power is exercised rather than possessed; it 

is not the ‘privilege’, acquired or preserved, of the dominant class, but the overall effect 

of its strategic positions – an effect that is manifested and sometimes extended by the 

                                                
137 Michel Foucault, Archaeology of Knowledge (New York: Routledge, 2002), 19. 
138 Timothy O'Leary, "Michel Foucault," in Poststructuralism and Critical Theory's Second Genertion, ed. Alan D. Schrift 
(Durham: Acumen, 2013), 69. 
139 David Campbell, "Poststructuralism," in International Relations Theories: Discipline and Diversity, ed. Tim Dunne, 
Milja Kurki, and Steve Smith (Oxford: Oxford University Press, 2010), 216. 
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position of those who are dominated.” 140  Furthermore, as “power produces 

knowledge”141, power and knowledge are two intrinsically bound concepts and forms 

and domains of knowledge are only produced by this power-knowledge relationship.142 

This is a very comprehensive network of plural and decentred relationships that 

discipline the individual through various forms and practices, and both through 

institutions (i.e. schools, factories, hospitals, etc) and personal relations.143 In other 

words, power is very diffused as even relations between individuals actually exercise of 

that power-knowledge which becomes very sedimented in the society. Therefore, 

power is not easily observable and difficult to locate in modern societies but still 

present in all social relations. 

 Coercive (or disciplinary) power was exemplified by utilisation of power in the 

name of the sovereign or in other words sovereign’s “right to decide life and death”.144 

This, however, transformed into a productive one in the modern societies as 

exemplified by timetables, drills, exercises, roll calls, etc. for prisons, military barracks, 

schools and so forth.145 The transition from deciding life and death to scheduling (or 

governing) lives illustrates, according to Foucault, a different understanding of power. 

Supervision of individual body and the species body has become the new politics, that 

is ‘biopolitics’ and the power relations in this sense is termed ‘biopower’. 146  Put 

differently, biopower is the power of administering life both individually and 

collectively as species. As life became the subject of politics itself norms began to order 

and regulate individual bodies and the species. So, the gist of it is that in modern 

societies, instead of power being centred on the sovereign who lets people live, it is 

decentred and the state makes life while letting people die. Foucault finds the 

                                                
140 Michel Foucault, Discipline and Punish: Birth of the Prison, trans. Alan Sheridan (New York: Vintage Books, 1995), 
27. 
141 Ibid. 
142 Ibid., 27-28; O'Leary, 78. 
143 Andrew W. Neal, "Michel Foucault," in Critical Theorists and International Relations, ed. Jenny Edkins and Nick 
Vaughan-Williams (Abingdon: Routledge, 2009), 163. 
144 Michel Foucault, History of Sexuality Volume I: An Introduction, trans. Robert Hurley (New York: Pantheon 
Books, 1978), 135. 
145 Discipline and Punish: Birth of the Prison, 6-8. 
146 Felluga, 32. 
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emergence of this in the modern military sciences. While originally it was the discipline 

and control of troops and therefore armies, these constituted a framework for a new 

social organisation as the modern regimes understood how to govern societies.147 All 

in all, it can be said that Foucault traced the origins of techniques of government to a 

new understanding of power relations that is based on the administration of life.  

 Another important conception here is the ‘panopticon’. It is English utilitarian 

philosopher Jeremy Bentham’s ideal prison design in which inmates do not interact 

with each other and there is a central tower that sees all the cells but inmates can never 

know if there is someone in the tower to watch them, therefore, creating a perpetual 

sense of being surveilled.148 Foucault uses the ‘panopticon’ both as an example of 

productive power (which is the early form of biopower) and metaphor for the use of 

power in modern societies. In the model of the ‘panopticon’, you can never know if 

you are being watched. This does not mean no one is watching you, however, the 

possibility of surveillance is the exercise of power that in turn maintains and/or 

regulates the actions. Modern surveillance technologies such as CCTV cameras 

installed in a multitude of locations compel the society to exist in a large transversal 

‘panopticon’.149  

 Discussion of metaphorical ‘panopticon’ and biopower leads us to 

‘governmentality’. It means that a combination of institutions, procedures, analyses, 

reflections, calculations, and tactics provides the basis for utilisation of biopower and 

this power, in turn, forms particular governmental apparatuses and knowledge.150 Put 

differently, governmentality is the way in which biopower is exercised so that the 

individuals and masses render the produced knowledge as natural. It is, in a sense, a 

mentality of governing individuals and societies which can be best described regarding 

‘dispositif’ of security. These techniques/technologies of government transform and 

                                                
147 Julian Reid, "Life Struggles: War, Discipline and Biopolitics in the Thought of Michel Foucault," in Foucault on 
Politics, Security and War, ed. Michael Dillon and Andrew W. Neal (Basingstoke: Palgrave Macmillan, 2008), 68. 
148 For the original conception and explanation please see: Jeremy Bentham, The Panopticon Writings (London: 
Verso, 1995). 
149 See Chapter 4 for more detailed application of this understanding in Security Studies. 
150 Michel Foucault, Power (New York: The New Press, 2000), 219-20; O'Leary, 82. 

 



29B_BW PS Sezal_stand.job

 

58 
 

govern education, family relations as well as institutions.151 Governmentality not only 

controls the society but in the lives of the individuals, biopolitics (and biopower) 

controls strategies of self and relations of selves with each other.152 This whole process 

illustrates the political rationality which governs the modern societies.  

 There exists an obvious thread between the conceptions and the 

historiography that Foucault uses to illustrate certain developments in the history as 

well as to pose questions and critique the prevailing discourses that create those 

histories. Initially, he uses an archaeological methodology as seen in Order of Things153 

and Archaeology of Knowledge154 (his early works from the 1960s) which traces discourses 

and power relations, including practices more than just speech and text, that has shaped 

institutions in the modern societies.155  

 Foucault then assumes a genealogical method that is inspired by Friedrich 

Nietzsche, whose understanding of genealogy has been explained in Chapter 2. 

Foucault explains that genealogy does not attempt to restore an unbroken continuity 

but it rather tries to depict forgotten narratives, broken points from the historiography, 

deviations, in essence, from the truth which was not included in official histories.156 

Genealogy points out the discourses that dominate the traditional history and depicts 

counter-discourses. Therefore, “the purpose of history, guided by genealogy, is not to 

discover the roots of our identity, but to commit itself to dissipation”157, and through 

this role of knowledge, it is understood in terms of injustice, power, and domination. 

So, in a sense, genealogy allows us to realise the power relations in the history, 

discourses that create them and as a result perceive the present in a manner of critique. 

If, as Foucault claims, critique is “the art of not being governed so much”158, then it is 

                                                
151 Judith Revel, Dictionnaire Foucault (Paris: Ellipses, 2008), 68-69. 
152 Michel Foucault, "Technologies of the Self," in Technologies of the Self: A Seminar with Michel Foucault, ed. Luther 
H. Martin, Huck Gutman, and Patrick H. Hutton (London: Tavistock, 1988), 18-19. 
153 The Order of Things: An Archaeology of the Human Sciences (London: Routledge, 2001). 
154 Archaeology of Knowledge. 
155 Neal, 166. 
156 Michel Foucault, "Nietzsche, Genealogy, History," in The Foucault Reader, ed. Paul Rabinow (New York: 
Pantheon Books, 1984), 81. 
157 Ibid., 95. 
158 "What Is Critique?," in The Politics of Truth, ed. Sylvere Lotringer (Los Angeles: Semiotext(e), 2007), 45. 
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essentially an act of resistance against the governmentality and what discourses of truth 

that governmentality projects as power. This means that, by implication, critique is an 

emancipatory practice.159  

 When genealogy is applied to academic IR, then, instead of seeking to explain 

reality, we see conflicting discourses of which the victorious becomes dominant in the 

discipline and as such, genealogical thinking would show these inherent conflicts 

within the academic discourses and shed light to knowledge-power as well as 

domination practices.160 Then, being aware of the pitfalls of becoming the dominant 

discourse, genealogical study and thus critique in IR would seek emancipation. Here we 

must remember that genealogy, in essence, questions the present and truth which is 

the exact line of inquiry that Kant has introduced into philosophy when questioning 

the Enlightenment.161 Michel Foucault, accordingly, can be understood as a Kantian 

philosopher whom with Nietzsche’s help continued the ontological and also 

epistemological inquiry to present and self, which in turn can be enlightened only if 

emancipated from immaturity.162 

 Jacques Derrida (1930-2004) was one of Michel Foucault’s contemporaries in 

the École Normale Supérieure in Paris. He is considered one of the leading figures of 

poststructuralism, however, unlike Foucault, he followed a Marxian line of thought. It 

is widely acknowledged that it is very difficult to penetrate into writings of Derrida as 

the language he uses is vague, obscure, and puzzling most of the time. Thus, a doctoral 

dissertation on the foundations of critical security studies could not do justice to his 

thought in such a limited space.163  

                                                
159 Christopher Allsobrook, "Contingent Criticism: Bridging Ideology Critique and Genealogy," in Nietzsche, Power 
and Politics: Rethinking Nietzsche's Legacy for Political Thought, ed. Herman W. Siemens and Vasti Roodt (Berlin: Walter 
de Gruyter, 2008), 699. 
160 Steve Smith, "The Self-Images of a Discipline: A Genealogy of International Relations Theory," in International 
Relations Theory Today, ed. Ken Booth and Steve Smith (Oxford: Polity Press, 1995), 4-5. 
161 Michel Foucault, Politics, Philosophy, Culture: Interviews and Other Writings, 1977-1984 (New York: Routledge, 
1990), 95. 
162 "What Is Enlightenment?."; O'Leary, 87. 
163 As a matter of fact none of the philosophers can be explained and illustrated within the confines of a 
dissertation such as this one. Nevertheless, Derrida’s thoughts are the least self-evident of the subject 
philosophers and therefore the discussion will be very limited in comparison to others. 
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 In the IR literature, similar to Foucault, Derrida is almost exclusively 

mentioned in the discussions of poststructuralism. However, he has a significant effect 

as it can be argued that he inspired novel techniques of scholarly exploration. 

‘Deconstruction’ is a term introduced by Derrida to the literature and since then has 

been used in various forms for numerous contexts. Nevertheless, before attempting at 

explaining what ‘deconstruction’ might mean, a glimpse of another element of 

Derrida’s thought is imperative: différance. 

 Différance is actually a word play that shows the double meaning of the French 

verb différer. This verb in French both means “to differ” and “to defer”. Derrida, 

however, coined this neologism to emphasise the difference in terms of distinction and 

identity, and “interval of a spacing and temporalisation”164. It is, however, “neither a word 

nor a concept”165 but more like an “assemblage”166 that points to not being identical as 

well as a time shift. It is, in a sense, a novel reading of conceptions by which meanings 

are derived from their difference from others as wells as understanding what they 

signify (deferred/delayed meaning). 167  Although it may be seen overwhelmingly 

abstract, différance would make more sense when considered together with 

‘deconstruction’. 

 ‘Deconstruction’, as Derrida argues, is not a method but a strategy or a 

procedure. It is used to shake the foundations of the Western metaphysics which has 

been traditionally based on binarisms such as good/evil, truth/error, 

presence/absence, speaking/writing, and so forth. In these binary oppositions there is 

an inherent hierarchy that favours the first premise, however, deconstruction destroys 

(deconstructs) this hierarchy first but does not just reverse it, rather dismantles the 

opposition. 168  This actually resembles Nietzsche’s disassembling that is realised 

                                                
164 Jacques Derrida, Speech and Phenomena and Other Essays on Husserl's Theory of Signs (Evanston: Northwestern 
University Press, 1973), 129. (emphasis in the original)  
165 Ibid., 130. (emphasis in the original) 
166 Ibid., 131. 
167 Felluga, 79. 
168 Alan D. Schrift, "French Nietzscheanism," in Poststructuralism and Critical Theory's Second Generation, ed. Alan D. 
Schrift (Durham: Acumen, 2013), 45-46. 
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through genealogical study.169 Deconstruction is not a method because you do not 

apply or employ it, it happens inside the text.170 And actually “every text is a double 

text, there are always two texts in one”. 171  It means that the text needs to be 

deconstructed so that the double meanings can be revealed. Yet double meanings are 

not simply oppositions but actually a manifestation of différance. Put differently, through 

deconstruction ‘undecidable’ meanings are revealed which cannot be valued 

hierarchically or in binary oppositions. As Nietzsche does with genealogy, Derrida also 

shows that concepts which are defined in oppositionary binaries are actually results of 

a certain “will to power”.172 In other words, Derrida deconstructs the way meanings 

are produced traditionally and allow us to see more than what is on the surface. With 

deconstruction, Derrida discovers what has been left out and therefore challenge the 

traditional understandings.173 This is the critical edge that is, perhaps, most relevant to 

the study of IR.  

 Inspired by Derrida, poststructuralist IR scholars 174  traced the binary 

oppositions present in the traditional texts and discourses. Particularly, studies 

focusing on identity show how identities are formed or defined with their relationship 

with the opposite ‘other’. This identity, which essentially reproduces the traditional 

Western metaphysics, puts itself in a higher position creating a hierarchy. A 

deconstruction of identities, in this sense, would challenge the mainstream 

formulations of identity and therefore produce possible new avenues for a 

reinterpretation of politics.  

 Derrida portrays certain possibilities for analysis of politics. For instance, his 

discussion of democracy and emancipation is very important because it actually ties his 

critical thinking to the traditions of critique that this dissertation attempts at illustrating 

                                                
169 Ibid., 44. 
170 Maja Zehfuss, "Jacques Derrida," in Critical Theorists and International Relations, ed. Jenny Edkins and Nick 
Vaughan-Williams (Abingdon: Routledge, 2009), 144. 
171 Vincent Descombes, Modern French Philosophy (Cambridge: Cambridge University Press, 1980), 150. 
172 Schrift, 45. 
173 Richard Kearney and Mara Rainwater, "Jacques Derrida," in The Continental Philosophy Reader, ed. Richard 
Kearney and Mara Rainwater (London: Routledge, 1996), 439. 
174 For example, Richard Ashley, David Campbell, Jill Steans, Christine Sylvester and so on 
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and historicising. Derrida discusses that democracy can actually be emancipatory, 

however, the inherent understanding of a community that leaves certain ‘others’ out 

prevents the emancipatory potential from realising.175 This understanding distances 

Derrida from contemporary poststructuralists and postmoderns as they criticise 

emancipation as a different form of domination. He, indeed, says that he has “no 

tolerance for those who-deconstructionist or not- are ironical with regard to the grand 

discourse of emancipation” and when he talks about “democracy to come” it is not very 

different from emancipation that is voiced by other critical scholars discussed in this 

dissertation.176 Here, of course, we must remember that Derrida’s account is actually a 

critique of the contemporary understandings of democracy which in a sense are similar 

to de Wilde’s critique of the rhetoric of global democracy.177 Therefore, the concept of 

“democracy to come” can be read in a way that promotes emancipatory meta-critique.  

  

 

  

3.2. Critical Sociology: Bourdieu 

 
 

 Pierre Bourdieu (1930-2002) is now considered as one the most prominent 

sociologists/philosophers of the 20th century. Although his contributions have been 

recognised for a long time, especially in the French intelligentsia, his international 

recognition gained momentum only after his death in 2002. He did not write directly 

about international politics, but his works had always been political. Moreover, he 

believed that the raison d’être of social science was indeed to intervene in politics178. In 

contemporary international studies, references to Bourdieu have been increasing 

exponentially. One branch of the recently formulated ‘international political sociology’ 

                                                
175 Spegele, 103. 
176 Jacques Derrida, "Remarks on Deconstruction and Pragmatism," in Deconstruction and Pragmatism, ed. Chantal 
Mouffe (London: Routledge, 1996), 85. 
177 Jaap de Wilde, "The Mirage of Global Democracy," European Review 19, no. 1 (2011). 
178 Michael Grenfell, "Politics," in Pierre Bourdieu: Key Concepts, ed. Michael Grenfell (Abingdon: Routledge, 2014), 
250. 
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(IPS) sub-discipline is based heavily on the Bourdieusian theory of practice. In 

traditional IR textbooks, references to sociology are very limited let alone mentioning 

Bourdieu.179 Therefore, it is appropriate to explain Bourdieu’s key concepts and then 

their relationship to IPS when depicting the way critical sociology is reflected in IR and 

Security Studies.  

 Pierre Bourdieu’s work is deeply connected to his personal and academic life. 

A thorough discussion of his life is beyond the scope of this dissertation, however, it 

is important to keep certain points in his life in mind. Coming from a lower middle-

class background, he excelled in school and studied philosophy at the École Normale 

Supérieure in Paris with contemporaries such as Michel Foucault and Jacques Derrida.180 

He was then conscripted to the French military during the Algerian War of 

Independence, which allowed him to realise the consequences of French colonialism. 

After his military service, he became an assistant lecturer at the University of Algiers 

and focused on ethnographic research on peasant societies of north-eastern Algeria 

which was formative for his ultimate turn towards sociology.181  This wide career 

trajectory allowed him to devise his ‘theory of practice’ which is at the core of 

Bourdieusian philosophy (and sociology).  

 Bourdieu’s theory of practice consists of numerous new concepts that aim to 

break free from the traditional sociological understandings. One of his core concerns 

is the division between ‘subjectivism’ and ‘objectivism’ within the social science.182 In 

                                                
179 Quincy Wright mentions George Simmel and sociology of conflict in Quincy Wright, A Study of War, 2 vols., 
vol. 1 (Chicago: The University of Chicago Press, 1941). Dougherty and Pfaltzgraff includes a discussion about 
Raymon Aron in its Realism chapter and in the Macrocosmic Theories of Conflict chapter: James E. Dougherty 
and Robert L. Pfaltzgraff, Contending Theories of International Relations (Philadelphia: J. B. Lippincott, 1971), 94-99, 
233-53. More recently, Burchill’s edited book discusses sociology in Linklater’s and Devetak’s chapter: Scott 
Burchill et al., Theories of International Relations, Third Edition ed. (Basingstoke: Palgrave Macmillan, 2005). In the 
Baylis book historical sociology is briefly discussed as a part of the alternative approaches: Baylis, Smith, and 
Owens, The Globalization of World Politics: An Introduction to International Relations. There are, however, no discussion 
of critical sociology or Bourdieu particularly in the recent ones.  
180 Peter Jackson, "Pierre Bourdieu," in Critical Theorists and International Relations, ed. Jenny Edkins and Nick 
Vaughan-Williams (Abingdon: Routledge, 2009). 
181 Ibid. 
182 This is discussed at various extents in: Pierre Bourdieu, The Logic of Practice (Stanford: Stanford University Press, 
1990); Pierre Bourdieu and Loic Wacquant, An Invitation to Reflexive Sociology (Chicago: University of Chicago 
Press, 1992); Pierre Bourdieu, Pascalian Meditations, trans. Richard Nice (Stanford: Stanford University Press, 
2000); Outline of a Theory of Practice, trans. Richard Nice (Cambridge: Cambridge University Press, 2013). 
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essence, he is critical of all dichotomies as they provide rather unfruitful oppositional 

categories that perpetuate ‘symbolic violence’ (more on this later). His understanding 

regarding epistemology, emphasised the importance of reflexivity meaning that the 

researcher needed to be aware of the effects of his/her subjectivity.183  

 It is in a sense related to the ‘fourth debate’ (also called the post-positivism vs. 

positivism debate) within the so-called great debates in IR as it was also a reflection of 

a broader ‘debate’ within the social sciences. Critique of positivism manifested itself in 

IR through (social) constructivism which purported that international relations were 

historically and socially constructed.184 This is usually very simply exemplified by the 

meanings given to certain objects in international politics such as nuclear weapons 

which are destructive as a matter of fact, however, their threat level differs according 

to who owns them. While the United Kingdom having and renewing nuclear weapons 

is not considered as a problem, Iran’s potential to even enrich weapons grade uranium 

is seen by the West as a serious threat to world security. These different views come 

from different nature of sources of information, including culture and social 

interactions. Therefore, very simplistically, meanings are given as a result of numerous 

factors which are all ‘socially constructed’. Sometimes social constructivism is 

perceived as a broad umbrella term. For example, Ken Booth thinks that it is more like 

a method or meta-theory rather than an IR theory.185 This is also important in the sense 

that the rise of social constructivism contributed to the ‘fourth debate’. 

 This debate, despite going on within the academia throughout the 1980s, came 

to fore by the famous presidential address by the then president of the International 

Studies Association, Robert O. Keohane in 1988. In his speech, Keohane compared 

two approaches, namely ‘rationalism’ and ‘reflectivism’, attempting to what appeared 

                                                
183 Jackson, 111. 
184 All recent introduction to IR textbooks and IR theory books explain constructivism at different extents, 
however, key sources are: Alexander E. Wendt, "Anarchy Is What States Make of It: The Social Construction of 
Power Politics," International Organization 46, no. 2 (1992); Social Theory of International Politics (Cambridge: 
Cambridge University Press, 1999). It can be summarised as the following: There are ‘traditional constructivists’ 
who accept that states are the central actors in international politics and therefore the state-system is the core 
structure. So ‘states’ are given, objective realities just like the anarchic international system. What is constructed, 
however, is the way states interpret the anarchic system. ‘Radical constructivists’, on the other hand, commit to a 
more critical understanding and question all the elements in international politics including the term international 
itself. 
185 Ken Booth, Theory of World Security (Cambridge: Cambridge University Press, 2008), 152. 
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to be an account of the rationalism’s merits over reflectivism which “lacked a clear 

reflective research program”. 186  Although he made points showing that both 

approaches have shortcomings and a synthesis is desirable, he still emphasises the 

superiority of rationalism as it is “heuristically so powerful because it does not easily 

accept accounts based on post hoc observation of values or ideology”.187 Keohane and 

his fellow rationalists believe that IR can be studied scientifically through positivist 

hypothesis testing giving no agency to the observer whatsoever. 

 After this slight detour into the post-positivism debate in academic IR, let me 

link this to Bourdieusian sociology. One of Bourdieu’s essential critiques of social 

science is the sedimented dichotomy between objectivism and subjectivism. While 

objectivism is associated with positivism and therefore rationalism, subjectivism is 

reflectivist and often post-positivistic. Bourdieu’s ‘practical reflexivity’ in this sense is 

similar to subjectivism. He refers to the researcher’s personal identity, her/his location 

in the intellectual field, and scholarly bias to illustrate the distorting effect of the 

researcher’s subjectivity. 188  Bourdieu formulates a comprehensive bridge between 

subjectivity and objectivity, which by no means is a midway. His approach, 

nonetheless, cannot be understood without the special lexicon he devised. Ergo, 

Bourdieusian concepts of ‘habitus’, ‘field’, ‘capital’, and ‘doxa’, which are essential 

elements of practice, need to be explained in detail.  

 Practices can only be understood by understanding the evolving fields in which 

actors are situated and the evolving habitus which those actors bring to their social 

fields of practice 189 . Habitus is “systems of durable, transposable dispositions, 

structured structures predisposed to function as structured structures, that is, as 

principles which generate and organise practices and representations that can be 

objectively adapted to their outcomes without presupposing a conscious aiming at ends 

or an express mastery of the operations necessary in order to attain them”.190  

                                                
186 Robert O. Keohane, "International Institutions: Two Approaches," International Studies Quarterly 32, no. 4 
(1988): 392. 
187 Ibid., 391-93. 
188 Jackson, 111. 
189 Karl Maton, "Habitus," in Pierre Bourdieu: Key Concepts, ed. Michael Grenfell (Abingdon: Routledge, 2014). 
190 Bourdieu, The Logic of Practice, 53. 
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 Field is “a network or a configuration of objective relations between 

positions”.191 This is the relational description of an area or space of struggle, a game 

field as Bourdieu prefers to liken it to.  Each field has also its own fundamental 

assumptions (set of unwritten rules, if you may) which the actors know unconsciously 

and this is termed doxa.192 Here it is imperative to be reminded that despite using the 

term ‘objective relations’, this is not an objectivist approach as these relations are 

always products of social history.193 In the field, a game is played in which various 

agents compete to improve their positions and positions are improved by the 

accumulation of (symbolic) capital.194 Even though it includes the usual economic 

understanding, this capital is more comprehensive and inclusive. For Bourdieu, it is 

‘accumulated labour’ and there can be varying types such as economic, cultural, and 

social which are all, in essence, the means of power in different fields that the agents 

are playing in.195 In other words, agents within fields try to accumulate capital in order 

to have positions of power. While economic capital may be useful in some, in other 

what is required may be an accumulation of symbolic capital. This depends on what is 

at stake in the field. For example, as illustrated by Berling, in the European security 

field the central stake can be considered as “the power to define the legitimate security 

logic” and in such circumstance, both material capabilities and norms manifest as 

different forms of capital.196 All forms of capital are interchangeable and based on the 

objective can be used in various fields.197 Put differently, relations and positions within 

the field which are objective and historic, are rooted in certain forms of capital as 

explained before, whilst habitus refers to a set of historical relations embedded within 

                                                
191 Bourdieu and Wacquant, 97. 
192 Jackson, 109; Maton, 53; Trine Villumsen Berling, The International Political Sociology of Security: Rethinking Theory 
and Practice (Abingdon: Routledge, 2015), 39. 
193 Ibid., 13. 
194 Patricia Thomson, "Field," in Pierre Bourdieu: Key Concepts, ed. Michael Grenfell (Abingdon: Routledge, 2014), 
66-68. 
195 Pierre Bourdieu, "The Forms of Capital," in Handbook of Theory and Research for the Sociology of Education, ed. John 
Richardson (Westport: Greenwood, 1986), 241-43. 
196 Berling, 29. 
197 Jackson, 110. 
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the individuals.198 Field structures the habitus but at the same time habitus, in a sense, 

gives the field meaning.199  

 Here it is also imperative to refer to ‘symbolic violence’ and/or ‘symbolic 

power’ which is, essentially, the condition that legitimises domination structures 

through depicting them as natural conditions.200 Thus, these structures become a part 

of the habitus and shape the understandings of the actors. When in a such misrecognition 

(as Bourdieu terms the condition) domination dynamics are in effect and this, in turn, 

allows accumulation of symbolic capital on behalf of the interested actors which seem 

disinterested.201 In contemporary societies, this domination dynamic, symbolic power, 

is exercised through institutionalised mechanisms. Educations system is one of the 

significant examples Bourdieu uses to show how objectivisation by formal 

qualifications creates inequalities and authorise those with these to occupy certain 

positions automatically leaving others outside. 202  This is, however, perceived as a 

natural occurrence not violence and/or domination, hence the term objectification. 

‘Natural’ dynamic of this sort is therefore embedded in the field itself and therefore 

habitus of the actors inadvertently encompasses this perception.  

 In IPS, Bourdieusian concepts and lines of analyses have been manifested 

mainly as ‘transnational fields’. These are similar to national ones, which Bourdieu 

mostly talks about, in the sense that they are also networks of objective and historical 

relations between positions, however, this time they are a bit more complex as the 

fields transcend national boundaries.203 Nevertheless, this formulation can also be 

contested and expanded. There are many questions which scholars try to answer within 

IPS including the nature of the transnational fields, their extents, roles of institutions 

as well as boundaries.  For example, while some scholars argue that there is a particular 

                                                
198 Bourdieu and Wacquant, 16. 
199 Ibid., 127. 
200 Jackson, 111. 
201 Pierre Bourdieu, Language and Symbolic Power (Oxford: Polity Press, 1991), 51, 170. 
202 The Logic of Practice, 130-33; Language and Symbolic Power, 24. 
203 Mikael Rask Madsen, "Transnational Fields and Power Elites: Reassembling the International with Bourdieu 
and Practice Theory," in International Political Sociology: Transversal Lines, ed. Tugba Basaran, et al. (Abingdon: 
Routledge, 2017), 107-08. 
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European field of power204, some promote a less ambitious claim of a transnational 

diplomatic field constituted in the EU, particularly through the European External 

Action Service (EEAS)205, yet some are more cautionary in declaring emergence of 

such fields at all.206 In one of the central pieces of IPS, Didier Bigo claims that there is 

not an emerging global field of power or integration of networks but rather, a 

bureaucratic formation of interdependent professionals, “transnational professional 

guilds” as he dubs them.207 This topic and Bigo’s approach will be elaborated in the 

Paris School section of the next chapter.  

 

 

 

3.3. Conclusion 

 

 

 This chapter attempted at explaining and describing the main elements of the 

philosophies of three French philosophers of the 20th century: Foucault, Derrida, and 

Bourdieu. It may not seem an easy endeavour to relate these thinkers to the previous 

chapter’s philosophers. However, as seen throughout the chapter, they are not, in fact, 

irrelevant to the Enlightenment ideas and the Frankfurt School. On the contrary, they 

are deeply influenced by both. The core ideas revolve around the legacy of the 

Enlightenment that is manifested (mistakenly) in positivism. A second central theme 

is power, which is another major concept that all IR theories and Security Studies 

literature are concerned with as well.  

 To sum up, through a deep exploration of Foucault, Derrida, and Bourdieu, I 

provided my interpretation of the way post-structuralism and critical sociology 

                                                
204 Antonin Cohen, "Bourdieu Hits Brussels: The Genesis and Structure of the European Field of Power," 
International Political Sociology 5, no. 3 (2011): 335-339. 
205 Rebecca Adler-Niessen, "Inter- and Transnational Field(S) of Power: On a Field Trip with Bourdieu," 
International Political Sociology 5, no. 3 (2011): 327-345. 
206 Anna Leander, "The Promises, Problems, and Potentials of a Bourdieu-Inspired Staging of International 
Relations," International Political Sociology 5, no. 3 (2011): 294-313. 
207 Didier Bigo, "Pierre Bourdieu and International Relations: Power of Practices, Practices of Power," International 
Political Sociology 5, no. 3 (2011): 250. 
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understand society and politics. Accordingly, it was discovered that implicit and explicit 

power relationships that are manifested in practices are at the core of these 

perspectives. The ordering of the social life is always a result of the domination process 

which can be rather consensual. Sometimes it is almost impossible to realise these 

dynamics. Furthermore, the roles human beings assume and the practices that are 

associated with these roles create fields which are sedimented into structures. This may 

go on as a self-reproducing cycle. Therefore, what is required is the deconstruction and 

disruption of these socially constructed structures to emancipate those who are 

oppressed and repressed by these.  

 The combination of the poststructural approach with Bourdieusian critical 

sociology and re-establishing their links with the critical thought, the Enlightenment, 

and the CT itself allows us to unravel a ‘new critical’ moment retrospectively. This 

categorisation will be especially useful in Chapter 5, where, after the application of the 

case, an approach that encompasses three schools and forms a more unified 

emancipatory understanding can be unravelled. 

 Chapter 4 will first recapture the place of Critical Theory in IR and Security 

Studies literature and Chapter 5 will follow through an empirical application on ‘Global 

War On Terror’ which will show how each school responds to certain concepts and 

events allowing us to realise the potential of illustrating the complementary nature of 

their ontologies. 
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